which included Lucian, Plutarch, Aristides and Galen-the bare details of his life may be reconstructed from what is written by Philostratus (Lives of the Philosophers 7.487-488) and in Dio's surviving speeches. Suffice to say, Cocceianus Dio 2 was, like Josephus, from a wealthy and influential family, in Dio's case from a Greek city, Prusa (modern Bursa), in the Roman province of Bithynia. Since the circumstances and environments of his life may have a bearing on how we assess Dio's comments on the Essenes, it is important to review these briefly, though his 'biography' is not without controversy.
Dio was the son of a certain Pasicrates who had spent beyond his means on the city, receiving high honours in return, only to die early and leave Dio with the job of paying the debts. The brilliant young Dio at this point was a sophist-a practitioner of smart eloquence and rhetoric-and, when he was in a position to, he travelled to Rome-as well as to Rhodes, Alexandria, and elsewhere 3 -with a repertoire of speeches, sometimes on trivial subjects (exemplified by his eulogies on a gnat, parrot, or hair). Under the Flavian dynasty (69-96 CE), when Josephus was writing his histories, it was not an easy time to be a philosopher. Dio appears to have been a student of the Stoic Musonius Rufus (ca. 20-90 CE), and, in the reign of Domitian (81-96), Dio fled from Rome and avoided also his homeland. He then wandered, pennilessly, dressed in rags, doing manual labour when he could, in the region of the northern Black Sea and along the Danube River, until Domitian was assassinated and Dio's exile ended. He returned to his home, and then headed an embassy back to Rome to express thanks. He was liked by the emperor Trajan. Secure, finally, Dio travelled to Alexandria and elsewhere in 102, then went
